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י"גמשנהד'פרקאבותפרקי)1

רַבִּי שִׁמְעוֹן אוֹמֵר, שְׁ�שָׁה כְתָרִים הֵן: כֶּֽתֶר תּוֹרָה, וכְֶֽתֶר כְּהֻנּהָ, וכְֶֽתֶר מַלְכוּת, וכְֶֽתֶר שֵׁם טוֹב עוֹלֶה עַל גַּבֵּיהֶן.

Rabbi Shimon would say: There are three crowns—the crown of Torah, the crown of
priesthood and the crown of sovereignty—but the crown of good name surmounts them all.

א'כ"ח,אחריתורהלקוטי)2

ואפילור"שנזכרשבש"סהמסכתותמפרקיפרקבכלוגםפירוקיםוכ"דקושיותכ"דבנגלההיהרשב"יעסקוכל
בכלים ובנגעים ועוקצין

כ"זסימןהקודשאגרת)3

תפוחיןבחקלונזרעוחייוימיכלעבדאשרועבודתוותורתומעשיומכלמ"נהעלאתע"ייחודשםנעשהועי"ז
קדישין אורות עליונים מאד לעומת תחתונים

(This ascent) effects a unification there (yichud) by means of the elevation of the mayin nukvin
of all his doings, his Torah, and the Divine Service which he served all the days of his life. And
in the chakal tapuchin kadishin are implanted most sublime lights corresponding to the nether
ones, i.e. his Torah and worship.

ב
כ'כ"ה,פרשתינו)4

נוּ: ף אֶת־תְּבֽוּאָתֵֽ ֹ֖ ע וְ֥�א נֶאֱֽס ן ֣�א נזְִרָ֔ ת הֵ֚ ל בַּשָּׁנָ֣ה הַשְּׁבִיעִ֑ אמְר֔וּ מַה־נּאֹכַ֖ ֹֽ י ת וכְִ֣

And if you should say, "What will we eat in the seventh year? We will not sow, and we will not
gather in our produce!"
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א'כ"ו,פרשתינורש"י)5

עובדורביהואילכמותו,אניאףעריותמגלהורביהואיליאמרשלאלגוי,הנמכרזהכנגדאלילם:לכםתעשולא
הללוהפרשיותואףהללו.מקראותנאמרולכךכמותו,אניאףשבתמחללורביהואילכמותו,אניאףזרהעבודה
לכךמטלטליו,למכורסופוהשביעיתעלונחשדממוןחמדואםהשביעית,עלהזהירבתחלההסדרעלנאמרו

בו,חזרלאליד.מידהנקנהדבר(שם),עמיתךמידקנהאוביהכתיבמהיד),כה(ויק'ממכרתמכרווכילהסמך
מןקשותהאחרונותאלוכלברבית.לוהסוףבו,חזרלאביתו.אתמוכרסוףבו,חזרלאאחוזתו.מוכרסוף

הראשונות. לא חזר בו, סוף מוכר את עצמו. לא חזר בו, לא דיו לישראל אלא אפילו לגוי:

You shall not make idols for yourselves: [This] is addressed to the one who has been sold [as a
servant] to a non-Jew, that he should not say, “Since my master has illicit relations, I will also
be like him! Since my master worships idols, I will also be like him! Since my master
desecrates the Sabbath, I will also be like him!” This is why these verses are stated here. -
[Torath Kohanim 25:106]. Also, the passages [in this whole section (namely, from the
beginning of Chapter 25 until the end of Behar),] are written in a meaningful order, [as follows]:
At first, Scripture admonishes us to observe [the laws of] Shemittah [and Jubilee (25: 124)];
then, if one covets money and becomes suspect of [unlawfully doing business with produce of]
Shemittah (Nachalath Ya’akov), he will eventually [become destitute and] have to sell his
personal belongings therefore, Scripture juxtaposes to it, “And when you make a sale [to your
fellow-Jew]” (25:14) (What is written therein? “or make a purchase from the hand…,”
something that is transferred from hand to hand). If he still does not repent, he will eventually
have to sell his ineritance (25:25). If he even then does not repent, he will eventually have to
sell his home, and if even then, he does not repent, he will eventually have to borrow money
with interest (verses 25:35-38). Now, the later the scenario in this passage, the more severe it
is [i.e., first he sells his belongings, then his property, then his home and then even borrowing
with interest which is more severe than selling one’s property; (Nachalath Ya’akov) thus, the
passage continues accordingly, for] if he still does not repent, he will eventually have to sell
himself [to his fellow Jew as a servant] (verses 25:39-46); and [finally,] if he has still not
repented, not enough that he had to be sold to his fellow Jew - but he will [be forced to sell
himself] even to a non-Jew!- [25:47-55; Kidd. 20a]

מ"זכ"ה,פרשתינו)6

חַת גֵּרֽ: קֶר מִשְׁפַּ֥ � א֥וֹ לְעֵ֖ ר תּוֹשָׁב֙ עִמָּ֔ ר לְגֵ֤ י� עִמּ֑וֹ ונְמְִכַּ֗ � אָחִ֖ � וּמָ֥ ר ותְוֹשָׁב֙ עִמָּ֔ ד גֵּ֤ יג יַ֣ י תַשִּׂ֗ וכְִ֣

If a resident non Jew gains wealth with you, and your brother becomes destitute with him and
is sold to a resident non Jew among you or to an idol of the family of a non Jew.

רש"י)7

אלאלאלהות,ולאשמש,להלהיותעצמהזרהלעבודההנמכרזהלעקראומרכשהואהגוי.זהוגר:משפחת
לחטוב עצים ולשאוב מים:
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the family of a non-Jew: [Without the word [,לְעֵקֶר this [expression] means [the Jew is sold to]
an idolater; but when Scripture says לְעֵקֶר [literally “to uproot,” making it גֵּרמִשְׁפַּחַתלְעֵקֶר ], it
refers to [a Jew] who is sold to the idol itself לְעֵקֶר] meaning “that which is to be uprooted”] - i.e.,
he becomes an attendant to it. He does not worship it as a deity, but to chop wood and draw
water. — [Torath Kohanim 25:94]

א'כ"ה,פרשתינו)8

ר: ֹֽ י לֵאמ ר סִינַ֖ ה בְּהַ֥ ר יהְוֹהָ֙ אֶל־משֶׁ֔ ויַדְַבֵּ֤

And the Lord spoke to Moses on Mount Sinai, saying,

ב'ס"ד,פסחים)9

רָבָא אָמַר: נוֹעֲלִין תְּנןַ, ולְָא סָמְכִינןַ אַנּיִסָּא.

Rava said: We learned in the mishna that people would close the doors, and we do not rely on
a miracle to ensure that the courtyard not become overly crowded.

כ"אכ"ה,פרשתינו)10

ה לִשְׁל֖שׁ הַשָּׁנִיֽם: ית ועְָשָׂת֙ אֶת־הַתְּבוּאָ֔ ה הַשִּׁשִּׁ֑ ם בַּשָּׁנָ֖ יתִי אֶת־בִּרְכָתִי֙ לָכֶ֔ וצְִוִּ֤

[Know then, that] I will command My blessing for you in the sixth year, and it will yield produce
for three years.

א'כ"ו,פרשתינו)11

עֲשׂ֨וּ ם�א־תַֽ םלָכֶ֜ סֶלאֱלִילִ֗ ימוּוּמַצֵּבָה֙וּפֶ֤ םֽ�א־תָקִ֣ בֶןלָכֶ֔ יתואְֶ֣ םתִתְּנוּ֤֙�אמַשְׂכִּ֗ חֲוֹ֖תבְּאַרְצְכֶ֔ יהָלְהִשְׁתַּֽ יעָלֶ֑ יכִּ֛ האֲנִ֥ יהְוָֹ֖
אֱֽ�הֵיכֶֽם:

You shall not make idols for yourselves, nor shall you set up a statue or a monument for
yourselves. And in your land you shall not place a pavement stone on which to prostrate
yourselves, for I am the Lord, your God.

א'י"א,שבת)12

לִקְרִיאַתמַפְסִיקִיןאָנוּ,כְּגוֹןאֲבָלאוּמָּנוּתָן.שֶׁתּוֹרָתָןוחֲַבֵירָיויוֹחַיבֶּןשִׁמְעוֹןרַבִּיכְּגוֹןאֶלָּאשָׁנוּ�איוֹחָנןָ:רַבִּיאָמַר
שְׁמַע ולְִתְפִלָּה.

Rabbi Yoḥanan said a caveat to this statement: They only taught that they need not stop for
prayer with regard to the likes of Rabbi Shimon ben Yoḥai and his colleagues, whose Torah is
their vocation and they never interrupt their Torah study. However, for the likes of us, who also
engage in other activities, we stop both for Shema and for prayer.
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ג
ב'ל"ה,ברכות)13

דְּבָרִיםיכָוֹל—מִפִּי�״הַזֶּההַתּוֹרָהסֵפֶרימָוּשׁ״�אשֶׁנּאֱֶמַר:לְפִי—לוֹמַר?תַּלְמוּדמָהדְגָנֶ�״״ואְָסַפְתָּרַבָּנןַ:תָּנוּ
כִּכְתָבָן, תַּלְמוּד לוֹמַר: ״ואְָסַפְתָּ דְגָנֶ�״ — הַנהְֵג בָּהֶן מִנהְַג דֶּרֶ� אֶרֶץ, דִּבְרֵי רַבִּי ישְִׁמָעֵאל.

The Sages taught: What is the meaning of that which the verse states: “And you shall gather
your grain”? Because it is stated: “This Torah shall not depart from your mouths, and you shall
contemplate in it day and night” (Joshua 1:8), I might have thought that these matters are to be
understood as they are written; one is to literally spend his days immersed exclusively in Torah
study. Therefore, the verse states: “And you shall gather your grain, your wine and your oil,”
assume in their regard, the way of the world; set aside time not only for Torah, but also for
work. This is the statement of Rabbi Yishmael.

ודְָשׁקְצִירָה,בִּשְׁעַתוקְוֹצֵרזְרִיעָה,בִּשְׁעַתוזְוֹרֵעַחֲרִישָׁה,בִּשְׁעַתחוֹרֵשׁאָדָםאֶפְשָׁראוֹמֵר:יוֹחַאיבֶּןשִׁמְעוֹןרַבִּי
מְלַאכְתָּן—מָקוֹםשֶׁלרְצוֹנוֹעוֹשִׂיןשֶׁיּשְִׂרָאֵלבִּזְמַןאֶלָּאעָלֶיהָ?תְּהֵאמַהתּוֹרָההָרוּחַ,בִּשְׁעַתוזְוֹרֶהדִּישָׁה,בִּשְׁעַת
—מָקוֹםשֶׁלרְצוֹנוֹעוֹשִׂיןישְִׂרָאֵלשֶׁאֵיןוּבִזְמַןוגְוֹ׳״,צאֹנכְֶםורְָעוּזָרִים״ועְָמְדוּשֶׁנּאֱֶמַר:אֲחֵרִים,ידְֵיעַלנעֲַשֵׂית

שֶׁנּאֱֶמַר:ידָָן,עַלנעֲַשֵׂיתאֲחֵרִיםשֶׁמְּלֶאכֶתאֶלָּאעוֹדוְ�אדְגָנֶ�״.״ואְָסַפְתָּשֶׁנּאֱֶמַר:עַצְמָן,ידְֵיעַלנעֲַשֵׂיתמְלַאכְתָּן
״ועְָבַדְתָּ אֶת אוֹיבְֶ� וגְוֹ׳״.

Rabbi Shimon ben Yoḥai says: Is it possible that a person plows in the plowing season and
sows in the sowing season and harvests in the harvest season and threshes in the threshing
season and winnows in the windy season, as grain is separated from the chaff by means of the
wind, and is constantly busy; what will become of Torah? Rather, one must dedicate himself
exclusively to Torah at the expense of other endeavors; as when Israel performs God’s will,
their work is performed by others, as it is stated: “And strangers will stand and feed your flocks,
and foreigners will be your plowmen and your vinedressers” (Isaiah 61:5). When Israel does
not perform God’s will, their work is performed by them themselves, as it is stated: “And you
shall gather your grain.” Moreover, if Israel fails to perform God’s will, others’ work will be
performed by them, as it is stated: “You shall serve your enemy whom God shall send against
you, in hunger, in thirst, in nakedness and in want of all things” (Deuteronomy 28:48).

אָמַר אַבָּייֵ: הַרְבֵּה עָשׂוּ כְּרַבִּי ישְִׁמָעֵאל, ועְָלְתָה בְּידָָן. כְּרַבִּי שִׁמְעוֹן בֶּן יוֹחַי, וְ�א עָלְתָה בְּידָָן.

Summing up this dispute, Abaye said: Although there is room for both opinions, many have
acted in accordance with the opinion of Rabbi Yishmael, and combined working for a living and
learning Torah, and although they engaged in activities other than the study of Torah, were
successful in their Torah study. Many have acted in accordance with the opinion of Rabbi
Shimon ben Yoḥai and were not successful in their Torah study. They were ultimately forced to
abandon their Torah study altogether.
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ב'מ',קידושין)14

גָּדוֹלמַעֲשֶׂהאוֹגָּדוֹלתַּלְמוּדבִּפְניֵהֶםזוֹשְׁאֵילָהנשְִׁאֲלָהבְּלוֹדנתְַּזָהבֵּיתבַּעֲלִיּתַמְסוּבִּיןוּזְקֵניִםטַרְפוֹןרַבִּיהָיהָוּכְבָר
שֶׁהַתַּלְמוּדגָּדוֹלתַּלְמוּדואְָמְרוּכּוּלָּםנעֲַנוּגָּדוֹלתַּלְמוּדואְָמַרעֲקִיבָארַבִּינעֲַנהָגָּדוֹלמַעֲשֶׂהואְָמַרטַרְפוֹןרַבִּינעֲַנהָ

מֵבִיא לִידֵי מַעֲשֶׂה

In connection to the mishna’s statement about the importance of Torah study, the Gemara
relates the following incident: And there already was an incident in which Rabbi Tarfon and the
Elders were reclining in the loft of the house of Nit’za in Lod, when this question was asked of
them: Is study greater or is action greater? Rabbi Tarfon answered and said: Action is greater.
Rabbi Akiva answered and said: Study is greater. Everyone answered and said: Study is
greater, but not as an independent value; rather, it is greater as study leads to action.

ב'הלכהסוףא',פרקברכותירושלמי)15

רִבִּי יוֹחָנןָ בְּשֵׁם רִבִּי שִׁמְעוֹן בֶּן יוֹחַי כְּגוֹן אָנוּ שֶׁעוֹסְקִין בְּתַלְמוּד תּוֹרָה אֲפִילוּ לְקִרְיתַ שְׁמַע אֵין אָנוּ מַפְסִיקִין.

Rebbi Yoḥanan in the name of Rebbi Simeon ben Yoḥai: “For example we, who are engaged
in the study of Torah, we do not interrupt even for the recitation of Shema‘.”

מְנתַעַלהַ�מֵדיוֹחַיבֶּןשִׁמְעוֹןלְרִבִּילֵיהּולְֵיתלוּלָב.ולְַעֲשׂוֹתסוּכָּהלַעֲשׂוֹתשֶׁמַּפְסִיקִיןיוֹחַיבֶּןשִׁמְעוֹןרִבִּימוֹרֵיוְ�א
נוֹחַלַעֲשׂוֹתשֶׁ�אהַ�מֵדיוֹחָנןָרִבִּיואְָמַרנבְִרָא.שֶׁ�אלוֹנוֹחַלַעֲשׂוֹתשֶׁ�אשֶׁהַ�מֵדלַעֲשׂוֹת.שֶׁ�אהַ�מֵדוְ�אלַעֲשׂוֹת

שִׁינּוּןמְבַטֵּלואְֵיןשִׁינּוּןוזְֶהשִׁינּוּןזֶהוּיוֹחַיבֶּןשִׁמְעוֹןדְּרִבִּיטַעֲמֵיהּלָעוֹלָם.יצָָאוְ�אפָּניָועַלשִׁלְיתָוֹנהֶֶפְכָהאִילּוּלוֹ
מִפְּניֵ שִׁינּוּן.

Would not Rebbi Simeon ben Yoḥai agree that one interrupts to make a sukkah or a lulav?
Does not Rebbi Simeon ben Yoḥai make the distinction between one who studies in order to
do171 and one who studies in order not to do? Because he who studies in order not to do
would have been better off had he not been born. And did not Rebbi Yoḥanan say, he who
studies in order not to do would have been better off if the afterbirth he was in was twisted
around and he never would have entered the world? The reason of Rebbi Simeon ben Yoḥai is
that this one is repeated study and that one is repeated study and he does not push aside one
study for the other study.

ד'סעיףג',פרקהזקןלאדמו"רתורהתלמודהלכות)16

ידילצאתיוכל-בלילהוכןביוםלוהקבועהעתכלללמודיוכלשלאעדומתןבמשאטרדהגודללפעמיםארעאם
חובת מצות "והגית בו יומם ולילה" אפלו בלמוד מועט, כמו פרק (מנחות צט) אחד ביום וכן פרק אחד בלילה.

ד
ג'סעיףד',פרקהזקןלאדמו"רתורהתלמודהלכות)17

מדברייותרנשמעיםשדבריובמקוםלצדקהמעשהלהיותכגוןאחרים,ידיעללהעשותלמצוהאפשראיואם
שיתבארכשיעורכבודולפימלוויםלושאיןהמתלהוצאתכגוןזולמצוהמספקתאחריםעשייתשאיןאואחרים,
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כמוסופריםמדבריחובהשהןלמצותלומרצריךואיןלתלמודו.ויחזורהמצוהויעשהתלמודויפסיק-במקומו
בתכליתסופריםודקדוקיודקדוקיהןתנאיהןבכלכהלכתןלקיימןכדיתלמודולהפסיקשחייבבהוכיוצאתפלה

אינוואםטובים,ומעשיםתשובה-חכמהתכליתי"ז)(ברכותחכמיםשאמרוכמוהאדם",כל"זהכיהשלימות,
"שנהפכהדברכות)ב'פרקסוףובבלידברכותקמאפרק(ירושלמילוונוחלעשות,שלאשלמדנמצאכן,עושה

שלייתו על פניו ולא יצא לאויר העולם".

ה
ב'ה',ברכות)18

אָמְרִי: אֵין חָבוּשׁ מַתִּיר עַצְמוֹ מִבֵּית הָאֲסוּרִים.

The Gemara answers, they say: A prisoner cannot generally free himself from prison,
but depends on others to release him from his shackles.

ו
ב'י"ד,חגיגה)19

רבי עקיבא נכנס בשלום ויצא בשלום

Rabbi Akiva entered safely and came out safely.

ז
ב'ל"ה,ברכות)20

רַבִּי חֲניִנאָ בַּר פָּפָּא רָמֵי: כְּתִיב ״ולְָקַחְתִּי דְגָניִ בְּעִתּוֹ וגְוֹ׳״, וּכְתִיב ״ואְָסַפְתָּ דְגָנֶ� וגְוֹ׳״.

On a similar note, the Gemara cites that Rabbi Ḥanina bar Pappa raised a
contradiction: It is written, “I will take back My grain at its time and wine in its season”
(Hosea 2:11), and it is written: “And you shall gather your grain, your wine and your oil”
(Deuteronomy 11:14). To whom does the grain belong: To God, or to the people?

לָא קַשְׁיאָ: כָּאן בִּזְמַן שֶׁיּשְִׂרָאֵל עוֹשִׂין רְצוֹנוֹ שֶׁל מָקוֹם, כָּאן בִּזְמַן שֶׁאֵין ישְִׂרָאֵל עוֹשִׂין רְצוֹנוֹ שֶׁל מָקוֹם.

The Gemara responds: This is not difficult. Here, where God promises Israel that they
will gather their grain, the verse refers to a time when they perform God’s will. Here,
where the verse indicates that the grain belongs to God, it refers to a time when they do
not perform God’s will, as then He will take back the grain, demonstrating that it
belongs to Him.

ב'ל"ד,ברכות)21

הַמִּתְפַּלֵּל וטְָעָה — סִימָן רַע לוֹ. ואְִם שְׁלִיחַ צִבּוּר הוּא — סִימָן רַע לְשׁוֹלְחָיו, מִפְּניֵ שֶׁשְּׁלוּחוֹ שֶׁל אָדָם כְּמוֹתוֹ.
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Concluding its discussion of the halakhot of prayer, the mishna discusses less practical
aspects of prayer. One who prays and realizes that he erred in his prayer, it is a bad
omen for him; it indicates to him that his prayer was not accepted. And if he who erred
is the communal prayer leader, it is a bad omen for those who sent him, because a
person’s agent has legal status equivalent to his own.

ז'א',דבריםרש"י)22

הדבקמלך,מלךעבדאומרהדיוטמשלגדול.קראוישראל,ארץעםשנזכרמפניהגדול:הנהרעד
לשחוור וישתחוו לך, קרב לגבי דהינא ואידהן:

until the great river [the Euphrates]: Since it [the Euphrates] is mentioned [in
association] with the Land of Israel it is referred to as “great.” A popular parable says: A
king’s servant is a king. Associate yourself with the ruler, and [people] will bow down to
you; attach yourself to one who is anointed [with oil] and you will become anointed [with
oil yourself] (Shevuoth 47b).

ח
ב'ל"ג,שבת)23

נשְִׂרָף.מִיּדָעֵיניֵהֶןשֶׁנּוֹתְניִןמָקוֹםכׇּלשָׁעָה.בְּחַיּיֵועְוֹסְקִיןעוֹלָםחַיּיֵמַנּיִחִיןאָמְרִין:וזְָרְעִי,כָּרְבִידְּקָאאִינשֵָׁיחֲזוֹנפְַקוּ,
שַׁתָּא.ירְַחֵיתְּרֵיסַראִיתִּיבוּאֲזוּלהֲדוּרלִמְעָרַתְכֶם!חִיזְרוּיצְָאתֶם?!עוֹלָמִילְהַחֲרִיבלָהֶם:ואְָמְרָהקוֹלבַּתיצְָתָה
מָחֵידַּהֲוהָהֵיכָאכָּלנפְַקוּ.מִמְּעָרַתְכֶם!צְאוּואְָמְרָה:קוֹלבַּתיצְָתָהחדֶֹשׁ.עָשָׂרשְׁניֵםבְּגֵיהִנּםָרְשָׁעִיםמִשְׁפַּטאָמְרִי:

רַבִּי אֶלְעָזָר, הֲוהָ מַסֵּי רַבִּי שִׁמְעוֹן. אָמַר לוֹ: בְּניִ, דַּי לָעוֹלָם אֲניִ ואְַתָּה.

They emerged from the cave, and saw people who were plowing and sowing. Rabbi Shimon
bar Yoḥai said: These people abandon eternal life of Torah study and engage in temporal life
for their own sustenance. The Gemara relates that every place that Rabbi Shimon and his son
Rabbi Elazar directed their eyes was immediately burned. A Divine Voice emerged and said to
them: Did you emerge from the cave in order to destroy My world? Return to your cave. They
again went and sat there for twelve months. They said: The judgment of the wicked in
Gehenna lasts for twelve months. Surely their sin was atoned in that time. A Divine Voice
emerged and said to them: Emerge from your cave. They emerged. Everywhere that Rabbi
Elazar would strike, Rabbi Shimon would heal. Rabbi Shimon said to Rabbi Elazar: My son,
you and I suffice for the entire world, as the two of us are engaged in the proper study of
Torah.

רש"י)24

די לעולם - בעוסקי תורה אני ואתה:
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יו"ד
ב'רפ"ז,זוטא)אדרא25

והְָא מִלִּין קַדִּישִׁין דְּלָא גָּלְיאָן עַד הַשְׁתָּא, בָּעֵינאָ לְגַלָּאָה קַמֵּי שְׁכִינתְָּא,

י"א
א'י"ב,ברכות)26

כְּלָלוֹ שֶׁל דָּבָר: הַכּלֹ הוֹלֵ� אַחַר הַחִתּוּם.

The baraita summarizes that the general principle is: Everything follows the conclusion of the
blessing. Based on this principle, the question with regard to a blessing recited over food and
drink posed above can be resolved.

ב'כ"ה,פרשתינו)27

יהוָֹהֽ: ת לַֽ רֶץ שַׁבָּ֖ ה הָאָ֔ בְתָ֣ ם ושְָֽׁ ן לָכֶ֑ י נתֵֹ֣ ר אֲנִ֖ רֶץ אֲשֶׁ֥ אוּ֙ אֶל־הָאָ֔ ֹ֨ י תָב ם כִּ֤ מַרְתָּ֣ אֲלֵהֶ֔ י ישְִׂרָאֵל֙ ואְָֽ ר אֶל־בְּנֵ֤ דַּבֵּ֞

Speak to the children of Israel and you shall say to them: When you come to the land that I am
giving you, the land shall rest a Sabbath to the Lord.

רש"י)28

אני ה': נאמן לשלם שכר:

I am the Lord: Who is faithful to give reward [to those who fulfill My Torah].

***
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