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Dr. Velvel @Greene
Minneapolis, Minn.

Sholom uBrocho:

You have undoubtedly received myregerds through Rebbi Moshe
Feller, who had also brought me your regarde. I trust you had
én enjoyable and Inspiring festival of Kebbolas haTorah, and
that the inepiration will be with you throughout the year, to
enimate all your dailly activitiee, inasmuch &s .the Toresh totally
eéncompasses the dally life of the Jew in all ite aspects. =

I acknowledge with thenke receipt of your letter of May 9th, also
your works on your scientific regearch., I eppreciate your thought-
fulness and trouble in sending me the material. Although the
sublect matter 1e entirely beyond my province, I trust that I

wlll be able to glean some gensral ideas from your writings, and
perneps also some specific ones.

At the risk of not sounding very "scientific" to you, I never-
thelerq wigh to 6Xpress my hnone that vl will armle alan your
swucusch Work to good 8dvauitogs Lii vt dudivave ve uwrwy o0 BECORD
with the principle, "Enow Him in all thy ways." Indeed, the
discoveries in the natural sciences have thrown new light on the
wonders of Creatlion, and the modern trend has consequently been
towards the recognition of the unity pervading Nature. In fact,
With every advancement in sclence the underlying unity in the
phyeical world hae become more clearly discernable; so much so,
that sclence is now searching for the ideal formula which would
comprlse all the phenomene of the physical world in one compre-
bhenz.ve equation. With a 1ittle further insight 1t c.n be seen
that the unity in Nature is the reflection of true monothelsm
in 1ts Jewlsh concept. For, as we Jews conceive of monothelesm ,
1t 12 not merely the belief that there is only One G-4, but
that G-d'e Unity transcends also the physical world, so that
/emL{ - there is/one' reality, namely G-d. However, inasmuch as Creation
included all the souls, etc., there has been created & multiplicity
and diverslty in Mature - insofar aes the created beings themselves
are concserned, without, however, effecting any change in the
Creator, as explained &t length in Chassidus.

You ask me about my reference to the Rambam and where it contained
in substance, though in different terms, the concepts of the con-
sclence and subconsclence of modern psychology. I had in mind

& passage in Hilchos Gerushin, end of ch. 2, in the Rambam's

Opus Magnum (“yad Eachazakah"s. - The gist of that passages is as
follows: There are certain meatters in Jewlesh law, the performance
of which requires free volition, nof coercion. However, where

the Jewieh Law requires specific performance, it is permitted
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-to use coercive measures until the reluctant party declares "I
em willing", and his performance is sti1l valid and considered

- voluntary. There seems here an obvious contradiction: If it

r 1s permltted compel performance, why is it necessary that the
person should declare himself “willing." And if compulsory
performance is not valid, what good ieg it if the person declares

- himself "willing" under compulesion?

And here cpmes the essential point of the Rambem's explanation:

Every Jew, regardless of his status and station, ie essentially
willing to do all that he 18 commanded to do by our Torah. How-
ever, sometimes the Yetzer (Hare)prevalls over his better judgment

/4in end prevents him from doing what he has tofdo/accordence with

| the Torah. When, therefore, Bsth Din compsls a Jew to 40 some-

thing, it is not with a view to creating in him 2 new desire,
‘but rether to release him from the compulsion which had paralyzed
his desire, thus enabling him to express his true self. Undsr
these circumstances, when he decjares "I am willing," it is an

euthentic declaration.

Ty ™t tha showve in aontemporary terminology: The consclous

Buauwe Ui & Jew Gl oo affected by externmi v . 7. e

of Inducing states of mind and even behavior which i= contrary

to hie subconscious, which is the Jew's essential nature. When
the external pressures are removed, it does not constituts a
change or transformation of hies essential nature, tut, on the
contrary, merely the reassertion of his innate and true character.

To & pereson of your background it is unnecessary to point out
that nothing in the above can be construed as & confirmation of
other aspects of th2 Freudlian theory to the effect that man's

psyche is primarily govermed by llibido, thée sex drivs, etc.
For these ldeas are contrary to those of the Torah, whose view

is that the human being ies essentlially good (as in the Rambem,
above). The only eimilarity is in the general idea that human

- nature is a composite of a substratum and varlous layere, es-
peclally insofar as the Jew is concerned, as above.

I will conclude with the traditioneal blessing which I have al-
reedy conveyed to you through Rabbl Moshe Feller - to recelve
the Torah with joy and inwardness, as & dally experience through-

out the year. . | |
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