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By the Grace of G-d
29th of Tammmg, 6713
Breoklyn 13, N.Y.

Sholom u'Brecho:

Tour twe letters duly reached me, and I wondered why you did net mentien
anything in the second letter about your cousin Debble, either with regard to
a Shidduch (the best thing for her), or what progress she has made towards
greater Yiddishkeit.

Referring to your questiens regarding several points in Chassidus,
~ 3

’f“

(1) Re the five'faculties' of the Seul ¢/) )7.) , which you fimd
difficult to grasp, I will endeaver te throw seme Tig,ht on the subject with
the ald of eanalogy, dbub such explanatien mmust, of noecessity, be somewhat
sketchy in the course of a letter, Neverthelsss, I hope it may be helpful
to you.

The soul, as a 'part' of G-d above, is essentially ‘unimewable} we do
not lmew what it 1s, but it manifests itself in various ways, and it is in
the revealed area of the soul that we distinguish five ffacultiesh

Nefesh is that faculty ef the soul which menifests itself in matural life,
simil&Y To the life spirit manifested in every living thing, Reason er emotien
do net enter here, except in a rudimentary way, and net enly higher emotions
born of the intellect, but even the lower emotions born of the 'heart] play ne
part.

Ruach corresponds to the manifestation ef life where in additien te the
above the emotional aspeots ef the soul are manifested.

Neshemo (in a particular sense, as different frem the meaning ef 'soul' 7)Y
in gemeral) is still a higher faculty ef the seul, whers the influence of the
intellect is in evidence, -

These three aspects of the soul are clearly reflected in the early life
of a human being as successive stages! In the first few years after birth
the Nefesh ('Sensitive', i,e. ef the senses, aspeot of the soul) predominates.
From The age ef § or 3. the emoetional faculties begin to develop manifestly,
and in due ceurse the intellect e gins to play an ever growing part in human
15.f0¢

The other two aspeots ef the soul are termed Makifin ('transcendental’)
and sre mere geldom revealed, ‘ '

Chaye is asseciated with ecstasy, after ene has bent all three aspects
(H.R.N,J of the soul te Divine worship. It was much in evidence with eur
prophets ef eld, and new find expression in the wershipper whe has attained
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ti etc.), and in the sacred part of life it is the area of Chayo which
S nooiey iacit 1h Divins merviors =

Yechide is even mere rarely found in ovidence, when the very core of
the soul, the Divine 'spark' comes eut inte the open, diffusing throughout
one's being and permeating every fibre of the soul, to the emclusion of all
else. It finds expression in Mesiras “efesh in actu, in sacrificing ome's
life for Kiddush Hashem,

The above is & veory brief explanation, and as you learn more Chasidus
in the Runtresim and ¥aamorim, you will be able te grasp it mere fully.

(2) Re Tzimbzum, You do net specify what aspects of it are not clear
te you. But Inasmuch as you mention the Derech Mitzvosecho, you.will surely
find a great deal on the subject, as indicated in the index, and:"ﬁy notes
at the end.

An illustration can be found in the follewing: Imggine a mathematician
engaged in the highest departments ef maths. who is to instruct a beginner
in the four arithmetical fundamentals (additiens, subtractions, atc.?. In~
gsmuch as the mathematician has spent his life in higher mathematies, it
would require a tremendous effort on his part to take his mind off the higher
analytical studles, in erder to concentrate on instructing the beginner in
the elementary arithmetical rules. It would alse require special efforts en
his part to find the suitable terms and ways end means to make his instruction
simple enough for the beginner to understand, fer to him the simple rules MW
which be is to convey to the beginner are a gross approximation which dees
not convey the profound science of mathematics, The difficulty arises not
from the fact that the edvance mathematician dees not lmow the elementary
rules eof arithmetic, but in the fact that sgroseed in the profound analytiecal
studies, the elementary arithmetical rules are completely ‘submerged’. The
transition, therefore, from the most sublime to the mest elementary, even in
!0.;5’ P{(’D the human being, where there 1s ne distinction between infinite and finite,

\ but enly & distinction of degree, requires a’'contraction' eof ‘forcesf how
b dhdrguy ot mich more so in the case of creatien ¥esh m&g, or in the transition ef the
Ly el ag4 'Light!before the Tzimbsum to the'Ligh er the Izimbzunm,

(3) Re the Four Werlds, which you regard net as sctual worlds, but
different levels atteinable By a person, it is not se. They are actual worlds,
but net in the sense of being in different localities, but they penotrate

» each other, so that the Jew, even during life on this earth of soul in 2 body,
ng .

%L can, through appropriate effeorts W. attain’e 1ife in the werld of

e&rc spiritual Agiyo, in the world ef Tetzire, and even higher still.

By way of illustration: When we ebserve a second porsoy with any ef our
e i senses (sight, hearing, etc.) we na’cicxap%sical phenomena'® This immediate
i o) sense perceptien is then snalyzed by us ihtellectually, when we realize that
toim &ﬁ‘ 0#“::}1 physical phenomenen has e correspending spiritual and PRyghological move~
‘:-——L_—_—-—- ment in the heart or brain. E.g. when we see a person put en Tefillin, we
b o\ are immediately aware eof the movement of ene hand in regard te the other, but
\’intelleotuslly we understand that behind that movement there is & will,
m;“gg;b.xmtm“g; zvah, and that these inner aspects motivate the outer
physical mevements., Thus we i~ ;

in the course of an action, wleseliimit—begobhers And as the oase of the
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on closer reflection we understand that behind that movement there is a
will, end & knewledge of the Mitzvah, and that these inner aspeots metivate
the outer physical movemmnts., Thus we conclude that there exists a second
'man' -~ a complex ef spiritual phensmema, which is the cause of and which
permeates the 'physical cemplex.® And as in the case of the human being,
the micrecosm ('small world'), so we can get an idea of mf the macrocesm
(tbig world').,

For further reference see bekutel Torah Yevorim (Biur) Sols Osis, 49,
There is alse a letter frem my father-in-law,of sainted memory, on the

subject of the Four Verlds, which 1s to be found in copy among the Yeshivah
students,

(4) With regard to what you call the 'hierarchy' of the worlds, we
may refer to the illustration mentioned earlier concerning the influence
of the'inner' human world en his eubter phenomena, showing the actien eof
cause and effect. It should be added that, as often happens, the effect
subsequantly reacts upen the cause, as we see, for exampls, in the case of
prayer, where the wary reciting of the words funs the inner inspiratien
and warmth te a greater degres, In a similar wey is the action and counter-
action of the worlds reciprocal, where the lower worlds receivs influsnce
frem the upper worlds, but in return also contribute light teo the higher
worlds,

In the Index of Derech Mitzvesecho, as well as in the index of
Sefer Homaamorim 6710: etc,., you will surely find further elatorsation
on the above subjscts from different angles.

Wishinz you Hatzloche in understanding the teachings of Chwssidug,

whick chiefly depends upon the student himself, as it is written, 'It is
net removed from thee.., but very nigh unte thee.' (Deut. 30311,14).

¥With dlessing
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